A fter graduating from the University of California, Los Angeles, in 1936 with a major in Greek and special em phasis on foreign languages and science, I really had no idea what I should do, though ever since I had become a member of the Methodist church in Oklahoma City at the age of four, I had planned to be a missionary. With the idea that I might go to Africa, I thought I would need to learn some foreign languages, hence my interest in languages and linguistics.
I had interviewed various mission leaders, but I was some what disappointed for I did not really think I would fit into their programs, and I was also aware of not having enough preparation to make a significant contribution. Just at the time when I did not know what to do, I had an invitation to participate in a session of the Summer Institute of Linguistics, held at that time near Siloam Spring, Arkansas. I went to Mexico that winter for some "How refreshing it has been to discover that what unites us as Christians throughout the world is so much greater than what separates us!" work among the Tarahumara Indians in the northern part of Mexico, but in the high altitude I suffered from a health problem and had to return to California.
I continued to help in summer programs of the Summer Institute of Linguistics (Wycliffe Bible Translators), and did some teaching, completed a Master's degree, and finally finished my Ph.D. work at the University of Michigan in linguistics and an thropology in 1943. In the same year, I was ordained an American Baptist minister, married Althea Sprague (who had set up a com mercial department at Bacone College under the auspices of the American Baptist Home Missions Society), and joined the Amer ican Bible Society as a consultant for translation work.
During the following forty-two years, Althea and I have had the privilege of working in a number of countries (somewhat over eighty-five), primarily aiding missionaries and nationals in Bible translating. This has included helping to set up alphabets, analyze complex grammatical structures, work on dictionaries, organize committees, provide help in understanding the meaning of Greek and Hebrew texts, and lecture in training institutes and univer sities. In addition, a good deal of time has been spent writing books and articles on linguistics, communication, anthropology, language learning, and missions.
Althea and I have looked upon this work as a tremendous privilege. In the first place, we have had the opportunity to meet all kinds of Christians in all parts of the world. Having come out of a rather narrow, ultra-conservative church background, the opportunity of meeting devout Christians from so many different theological orientations provided a sense of freedom and liberty that was not only liberating, but challenging. To discover that people who had been portrayed to me as rank heretics, never theless truly loved and served Jesus Christ as Lord and Master, proved to be one of the most meaningful experiences of my life.
Another important privilege was to realize that the message of the Holy Scriptures is certainly the most important and mean ingful message for the modern day. To see how an intelligible, clear translation of the Scriptures could have a transforming effect upon a psychologically distraught hippie, upon a self-satisfied and smug intellectual, and upon a depressed and oppressed In dian community in the Andes made me realize that there is no real substitute for this good news.
In addition to all of this, Althea and I have found our work throughout the world to be not only intellectually stimulating, but spiritually inspiring. Translating is one of the most complex intellectual activities in which people can engage, and the analysis of the theory and practice involved in translating can be equally challenging. But constantly dealing with the Scriptures has meant an ever increasing appreciation for the true values of life and the meaning of selfless service.
Perhaps one of the most positive discoveries has been the fact that great souls exist in all kinds of churches, including an Anglican canon in East Africa, a Pentecostal Quechua Indian in the high Andes, a Roman Catholic archbishop in Italy, and the leader of a separatist church in Zaire. Having been cursed and threatened by Roman Catholic fanatics in Latin America, we found it quite a revelation to be involved with interconfessional com mittees in which Roman Catholic participants provided some of the most meaningful and inspiring devotional messages. Having witnessed some of the bizarre rites of sacrifices and dancing among some of the sects in Africa, we felt a shock to meet with a brilliant New Testament scholar from one of these indigenous churches and to discover in him not only profound intellectual compre hension of Christian faith, but an active and devout personal expression of his commitment to Jesus Christ. Anglican prelates had generally been portrayed as stuffy intellectuals, but among them we have met some of the most godly, humble, and open hearted Christians.
It is quite true that in almost all churches there are numerous extrabiblical elements. We Baptists include people who call them selves "running-water Baptists," and others "forty-gallon Baptists" (meaning that one cannot be immersed in less than forty gallons of water), and some Baptists even insist that no one can enter heaven without having gone under the water. One denom ination decided that it would attempt to eliminate from its manual of faith and practice everything that was extra-biblical. As a result, that denomination actually got rid of more than 40 percent of its tradition.
Perhaps our failure to recognize some of these problems is because we never seem to be able to distinguish between central and peripheral areas of faith; and when church squabbles arise, they are almost always related to peripheral features. How re freshing it has been to discover that what unites us as Christians throughout the world is so much greater than what separates us! For clearly it is not the much publicized "spirit of unity" that is important for the church, but the unity created by the Spirit. 
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Another important discovery has been the fact that outstand ing ministries are always accomplished and carried out by out standing people. I must confess that I have been both shocked and disappointed a number of times when well-intentioned church leaders have come to me and asked if we could find a place for a young man or a young woman who was regarded as not being adequate for work in the United States, but who might possibly do a good piece of work in the foreign field. Working within one's own language and culture is so much easier than working mean ingfully in another culture. If someone is inadequate for an ef fective ministry at home, he or she will certainly not have much of a chance abroad.
It is not strange that a translator in India has done a re markable piece of work on the Bengali Scriptures, for he himself has been a first-rate journalist and an accomplished writer. A missionary builder in the Camerouns has done outstanding work, but this is not strange, for he himself was for many years a highly qualified builder in the United States. Some years ago in the Sudan, we met a remarkable translator of the Dinka Scriptures, who very much impressed us with his intellectual acumen, his understanding of people, and his capacity for communication; only later did we learn that he had already had a distinguished career as an eye surgeon.
In the area of Ixmiquilpan in Mexico, I met Venancio Her nandez, an Otomi Indian, who has given outstanding leadership to the development of more than thirty churches, has transformed the economic and social structure of the Christian communities, and has inspired an entirely new way of life for thousands of people. On any scale of importance, certainly Venancio rates high.
Perhaps we have made administrative mistakes creating jobs and then looking for people to fill them. Most outstanding creative work has been done by outstanding persons who have discovered opportunities and filled the needs. When the Bible Society of the Netherlands appointed Hendrik Kraemer to Indonesia, they conUWe do not engage in agriculture, medicine, and education to win people to Christ; we do this because Christ has won us to himself." fessed that they did not know how best to provide a job descrip tion for him, and therefore they simply "turned him loose" to do whatever he thought he could do best. And he certainly made a most impressive contribution to the life of the church in Indonesia and to our understanding of missions.
Another discovery in this personal pilgrimage of missions . has been the realization that it is not what we do for people, but what we do together with people, that really counts. Frequently our best-intentioned paternalism robs people of the feeling of accomplishment. Too often we are tempted to build churches, and then try to fill them. Our sympathies sometimes lead us to spoon-feed people; and because we wish to feel needed, we refuse to wean our spiritual children. There is always a time in life when young people need to leave home. And in the case of mission aries, perhaps there is also a time when the spiritual parent needs to leave the country.
Local people can always do far more than what we outsiders ! tend to think. In the Philippines, the Iglesia ni Cristo is a strictly indigenous movement that has built far more impressive cathe drals and churches than even the Roman Catholic Church. A number of aspects of this movement can be criticized, but it cer tainly is a prime example of what local people can do in terms of organization and material accomplishment.
Perhaps our failures have been largely in the area of pater nalism, our narrow views of the mission enterprise, and an in adequate understanding of our own motivations. Our tendency to paternalize has perhaps been our greatest sin, for we almost instinctively carry with us all of our own cultural trappings. One missionary in Zaire, for example, insisted on translating Robert's Rules of Order even before he had translated any of the Scriptures into the language of a formerly unevangelized tribe of people. He firmly believed that there could not be an indigenous church unless people understood parliamentary procedures. A mission ary in South America thought he could best draw crowds to evangelistic services by hiring bands to play rock music. This worked well in Chicago, but it was a complete failure in South America. Similarly the use of cowboy bands from Texas as special attractions for revival meetings in Japan proved a disaster, for they alienated far more than they ever attracted to the gospel.
Perhaps we can best recognize our mistakes by realizing that some of the most vital churches at the present time are those in which there is little or no missionary participation, as, for ex ample, in the Pentecostal Methodist churches in Chile, in the Portales Church in Mexico City, and in many of the separatist churches in Africa, where the most significant growth in the Christian community in this century has occurred.
Perhaps even our own study of theory and practice in mis sions has been too one-sided. The various factors that enter into any significant growth of the church abroad are extremely com plex, and there are simply no easy formulas for success. Even the emphasis upon cultural anthropology has too often resulted in people thinking of anthropology as being an instrument by which one can manipulate people by getting them to do what they would normally not want to do. On the contrary, the principal value of anthropology is to change ourselves-not to remake others.
People can be different from us and still be Christians. An Enga in New Guinea can have feathers in his nose and still love Jesus; Presbyterians in the Camerouns can dance in church to the glory of God; and a Mennonite bishop in Alaska can cross himself before reading the Scriptures in a Russian Orthodox church.
But is it possible that our most crucial failure in the study of missions is the tendency to overlook the spiritual dimension? Too often we concentrate on organization, tactics, structures, and pro grams; and too seldom do we speak of personal devotion, selfless living, spiritual openness, and holy behavior.
I remember so well a conversation with an outstanding Prot estant church leader in Cuba, who for many years had been a professor of theology in a Roman Catholic seminary in Spain. I once asked him how it was possible for him to change from being a Roman Catholic theologian to being such a warmhearted evan gelist. He then explained how for some years in Spain he had had a humble Protestant pastor as a close friend. They often had long conversations about Christianity, and in the end, my friend said, "I beat him in theology, but he won me by his holiness."
It has been so easy to misunderstand our own motivations in missions. Too many people have assumed that by agricultural programs, the building of hospitals, and the establishing of schools, people could be won to the cause of Christ. In reality, however, these projects can prove to be only a subtle form of bribery. We do not engage in agriculture, medicine, and education to win people to Christ; we do this because Christ has won us to himself, and out of compassion for those for whom Christ also died, we share with others.
During recent experiences in China, Althea and I have been very much impressed with the attitudes of Chinese Christians and non-Christians toward the missionary movement, in which prior to 1949 tremendous investments were made in medical help,. education, and social services. What seems to have impressed the Chinese people has not been primarily these humanitarian services, but the godly, sacrificial lives of individual Christian missionaries. Both Christians and non-Christians have gone out of their way to mention how deeply impressed they have been with the personal qualities of certain missionaries.
Our most significant discovery has been the recognition that in general the missionary enterprise has accomplished a magnif icent task. No other humanitarian undertaking even comes close to equal what the missionaries have done in relieving physical suffering, educating deprived persons, mediating in social con flicts, and demonstrating the meaning of a new life made possible by the power of God. The proclamation of the good news by word and by life has made a difference, in fact, a tremendous difference in the lives of millions of people. Not only in concrete results but also in Widespread goodwill, missions have contrib uted far more than all the government programs put together. Political initiatives come and go, but missionaries have stayed on, often to pick up the pieces of well-intentioned government proj ects that have collapsed from administrative indecision or cal culated neglect. Even when people have rejected the claims of the gospel, they have usually been deeply impressed by the sin cere witness of the Lord's dedicated servants. The world has not been won to Christ, but the lives of millions of people have been enriched and transformed through the extraordinary dedication of the selfless thousands of missionaries, beginning with the apos tles themselves. Never has the world been so blessed by so few. (April 1982) , and "The Legacy of C. F. Andrews" (July 1985) .
April 1988 missionary in the commonly accepted sense of the word. How ever, the missionary component may be seen as throwing a bridge between comparative religion and ecumenical theology in his own work. There is therefore ample reason to recall his heritage as a missionary theologian.
Lars Olof Jonathan (Nathan) Soderblom was born on January 15, 1866, in the Swedish country parish of Trone, the eldest son of the Rev. Jonas Soderblom (1823 Soderblom ( -1901 and his Danish wife, Sophie (nee Blume). Jonas Soderblom came from a long line of independent farmers, his wife from a family of Copenhagen burghers (her father was a medical doctor). From his father, Na than inherited a high-indeed at times almost a superhuman-level of discipline and a capacity for sustained hard work. From his mother came an expansiveness, a love of company, a highly de veloped sense of humor and considerable musical talents. In the 1840s the province of Halsingland had been swept by a wave of Pietist revivalism, and Jonas Soderblom had been deeply affected by its message, emerging from a severe crisis of faith with a profound sense of the one thing needful in life, the proclamation of the Christian message in the strictest and most uncompromis ing terms. Jonas was in no sense a liberal, and in later years was profoundly disturbed that his eldest son might be on the way to becoming a "freethinker."
The facts of Nathan Soderblom's career may be rapidly sum marized. After secondary education in the coastal town of Hu diksvall, he entered the University of Uppsala in 1883, graduating in Arts in 1886 and in Theology in 1892. Ordained into the ministry of the Church of Sweden in 1893, he served for a year as a hospital chaplain in Uppsala before being appointed in 1894 as pastor to the Swedish Legation in Paris, with subsidiary duties as pastor to seamen in the ports of Calais and Dunkirk. Also in 1894 he married Anna Forsell (187~1955).3 Between 1896 and 1914 they had twelve children, four daughters (one of whom died in in fancy) and eight sons. All three daughters, incidentally, married future bishops in the Church of Sweden: only one of the sons entered the ministry, and then only in later life.
While in Paris, Soderblom studied under Auguste Sabatier in the Protestant Faculty of the Sorbonne, obtaining his doctorate
